eeking Advice
Parasha Shemini
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1 lt was on the eighth day, Moses summoned Aaron and his sons, and the elders of Israg)

2 He said to Aaron: Take yourself a young bull for a sin-offering and a ram for g,
elevation-offering — unblemished; and offer {them] before HASHEM. 2 And to the Children of
Israel speak as follows: Take a he-goat for a sin-offering, and a calf and a sheep in their first yea,
— unblernished — for an elevation-offering. * And a bull and a ram for a peace-offering (o
slaughter before HASHEM, and a meal-offering mixed with oil; for today HASHEM appears to yoy,

5 They took what Moses had commanded to the front of the Tent of Meeting; and the entire
assernbly approached and stood before HASHEM, % Moses said: This is the thing that HASHEM has
commanded you to do; then the glory of HASHEM will appear to you.

he sons of Aaron, Nadab and Abihu, each took his fire pan, they put fire in thern and placeq
incense upon it; and they brought before HASHEM an alien fire that He had not commandeq
them. 2 A firecamne forth from before HASHEM and consumed thern, and they died before HASHEM,
3 Moses said to Aaron: Of this did HASHEM speak, saying: "I will be sanctified through those

‘who are nearest Me, thus | will be honored before the entire people”; and Aaron was silent,
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he first part of the sidrah describes the final day of the inaugura-
tion ceremony of the Mishkan. After Aharon and the Children of
Yisrael had brought special offerings, he and Moshe blessed the peo-
ple, and the Divine Presence finally rested-on the Mishkan. The Ram-

ban notes something very interesting -about these communal
offerings:

4 Why did the people have to bring more offerings than Aharon?! Be-
cause He [God] had said to them [the people), “You have sin on your
hands at the beginning and sin on your hands at the end.”

You have sin on your hands at the beginning [of your natmnhood] —as

the verse says [with reference to the sale of Yosef], And they slaugh-

tered a male goat (Bereishis 37:31). Let them bring a male goat to

atone for the incident of the male goat...

(Ramban, Vayikra 9:3)

The he-goat brought by the people at the induction ceremony
was to atone for the sale of Yosef many years before But what has this-
sale to do with the Mishkan and its inauguration, and why did God 4
deem it necessary for the pe0ple to atone for it now? |
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When the Torah was given to the Jewish people, along
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There are two disti_nct components of the Oral Torah:

with the written Torah (which we call anaaw nn or the Five Halachah and Aggadata.' Halachah constitutes about ninety

Books of Moses) came teachings which were meant to inter- per cent of the Talmud and nearly all of the Halachic Mdrash:}r‘n

pret and apply the Torah’s written words. These teachings, namely the Mechilta, Sifra and Sifrei. Aggadata makes up the
‘ ' which were to be orally transmitted through the genera- other ten per cent of the Talmud — unevenly distributed

| tions, are what we call na Syaw nnwn, or the Oral Torah. In among all its tractates’ — and virtually the whole of the
' later generations, the Talmud and the Midrashim were ‘made other Midrashic works.”

' the repository of this Oral Torah.
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Halachah is the easier of these two catepories to define. It

consists of the definitions, the sources and the explanations

of all laws that govern Jewish behavior. The purview of

Aggadata, on the other hand, is the Jewish world of ideas.

Primarily it deals with the principles of faith, the philosophy,

and the ethical ideals of Judaism. In addition it includes all
those interpretations of Biblical verses and stories which are

unrelated to Halachah; expositions of the importance of the

7

Aggadajca, on the other hand, conveys its teachings by
other means. Most of the ideas in Aggadata are derived from

Scriptural texts, just as Halachah is; but they rarely stem
from the simple translation of the verses. In order to reveal

the concepts of Aggadata, the verse is usually read at another
level of meaning, the exegetical level known as “derash.” Al-

though the Sages’ dictum states that the simple meaning of
the text is always true (“yorws »Pp v xpn pn”),* the Torah
has many levels of meaning, which are alluded to by seem-
ingly superfluous words, unusual usages, and the juxtaposi-
tion of verses. “Derash” is the exegetical method of interpreting

the allusions lying beneath the surface of a verse.

‘A more important difference between the two domains
of the Oral Torah is_that whereas Halachic discussions are

2

What led the Sages to conceal some of the Torah’s most
essential teachings? The commentaries give several reasons
for this:®

For about a millennium and a half, from the giving of the
Torah at Sinai until the times of the Talmudic Sages, the
wisdom of the Oral Torah was not written down but trans-
mitted by word of mouth from teacher to student. Eventu-
ally, however, the Sages began fo fear that their students’
memories might no longer be counted upon to retain the
vast wisdom of the Torah, as had been the rule in previous
generafions, and it might be lost. They decided to commit it
to writing, a process which éventually led to the redaction of
the entire Oral Torah.

The Sages’ decision to commit the Oral Torah to writing
created no problem with respect to the laws of Jewish be-

-havior, i.e., the Halachah. But with respect to the more ab-
struse concepts of Judaism, the Sages found. themselves in a

dilemma. Unlike Halachah, these concepts cannot be readily
understood by everyone; indeed up until then they had been -
taught only to the wisest of the students of each generation. If
they were now committed to writing and so made available
fo all, they would be exposed to the misunderstandings-and
distortions of untutored readers. On the other hand, if they

were not written down, they might — just as the Sages

feared — be lost forever.

rigorously logical, Aggadata is often noticeably obscure. This

The problem was solved by writing these ideas down in,
as it were, coded form: the obscure form of parable and hint.

obscurity is ihtentional: in Aggadata the message — often

The keys to their true meaning would continue to be trans-

some of the most basic ideas of Judaism — is garbed in what
appear to be parables, riddles or even practical advice without

.apparent religious conterit.
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mitted orally; they were relatively few and ran no great risk
of being forgotten. In this manner the Torah’s deepest wis-
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R’ Hirsch continues by asking: What was their sin? Why this ruthless
| punishment? The two sons had apparently acted on impulse, in an outburst
| of enthusiasm. I was just this im assioned act of pride in being able to ap-
| ‘proach the Altar that proved fatal to them, for joyFul emotions may not be
allowed to serve as a pretext for violating the order established by law. To
add, to change God's law, even with the sincere feeling of doing good, cannot
be tolerated, particularly on the part of a Kohen. It is not up to us to judge which
is the best manner of serving God since, in doing so, we forsake God's own
direction specified through His holy Torah. Our duty is to strive to understand
God's"way and to apply all our effort and enthusiasm in serving Him thereby.
Divine judgment was unleashed against these two Kohanim for they were the
ones “near to God”’; they should have been the very example of discipline. Had
their sin been committed by an ordinary person, it would have been less serious.
Now it weighed heavily upon them for it was the leaders who had become

i guilty.
7. baln similar fashion, Chidushei HaRim shows that the best of intentions cannot
justify an act that is not approved by Divine command. The sons of Aaron were
punished for doing what they thought was a mitzvah, but that act had not been

commanded by God [onx my¥ K2 W] The sanctifying power of each and
every mitzvah stems from its'Divine origin, as we say in the blessing before
doing a mifzvah, 1Y DY WY Swx, Who Ras sanctijicd s with His
mitzvos, and commanded us. ..
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HE TORAH TELLS US that Nadav and Avihu brought a
“strange fire” on the altar, an offering that Hashem ~
had not commanded them to bring. They were
immediately punished with death. The Yalkut Shi-
- moni (524:20) points out that they made this I:]'
mistake because they did not consult Moshe:’
Furthermore, says the Yalkut, they were also
‘blamed b_ecause they did not consult each other
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EHAZAL ARE SHOWING US THE POWER of asking advice. Even if
0 equals, such as Nadav and Avihu, both feel the same way

alggutma certain topic, talking it over may cause

them to change their minds. By discussing a'

rpatter, the concepts involved become clarified,
i and the issues more precisely defined. Theories
and opinions, originally considered obvious and correct, may
suddenly become more questionable under re-examination. Had
Nadav and’ Avihu consulted each other, the ensuing discussion
would have brought into question the halachic basis for the
korbon and saved them from their fatal mistake.

_We should never hesitate to ask the advice and opinions of
others. It is important to discuss our actions with our peers, even if
wealready know that they agree with us. They can help us examiﬁé :
our actions with a critical eye, to sift through our hidde;;.‘
motivations and anticipate negative repercussions that were n ‘f_.
pPeviously evident. ;

Of course, asking advice is not an easy task. Qur pride and ego
resist the suggestion that we might actually be wrong in uu‘“
opinions and we certainly dislike the prospect of asking someo
else to help us correct them. The situation is made more diFficult if:
we feel that the other party is not any smarter than we are, and-ev :
more so if we feel that the other person is mentally inferior to us
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A POSSIBLE APPROACH TO EASE THIS DIFFICULTY may be found
Pirkei Avos (4:1) where Ben Zoma teaches us, “Who is a wise ma
- One who learns from all people.” Rabbei
Learn From Yolrgh explains that one who truly I
Everyone wisdom will search all over for it, as if
silver and gems (Mishlei 2:3-5). He will
anyone, even someone who knows but one fact, to learn from
This lover of wisdom is Ben Zoma's definition of a “wise o
Rabbeinu Yonah gives an analogy: If one lost a small yet pre
iter. (a diamond, for example), wouldn't he ask anyone he cou

help him find it? Similarly, if wisdom is precious to us, we wi
anyone we carf to help us learn more. If we want to do wi
ight, it will never be beneath us to consult with and lea

ﬁ____,_

our fellow man.
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Throughout Vayikra and elsewhere in the Torah, the Mishkan is re-
ferred to as “the Ohel Mo’ed,” usually translated as “Tent of Meeting."”
It was a place where the whole of Klal Yisrael assembled to perform

their communal spiritual duties. And once the Mishkan was con-

tructed, private altars for animal sacrifices were forbidden, as all of-
ferings had to be brought to the spintual center. This, as always, Te-
 flected a spiritual reality as well as a physical law. The existence of the
! Mishkan as the single focus of the nation meant that they, tog, had
* reached a level at which they had achieved real theolo ical unity —
_ they were the chosen nation of God, truly connected with the Divine.
- This was the “ meeting” in both physical and spiritual terms which the
Ohel Mo’ed represented.

2% :

The mystics understand that Yosef was a person of unique character.
His specialty, as it were, was to gather all of the spiritual contributions
‘of the other members of his family and to direct them toward God.!
This is reflected by_’ghe fact that he gathered all of the food in Egypt -

'2nd distnbuted it as appropriate. He is known as the head: just as the
head is in contro} of the body, so too was Yosef the spiritual leader and
controller of the others. It should be apparent that this character is
similar to that expressed by the Ohel Mo'ed.

When the brothers sold Yosef, opposing the influence that Yosef

et

could bring to the world, they exposed a defect in their ability to ap-

preciate and utilize the power of gathering which he embodied. This -

defect, we may assume, was passed on to their descendants and was
_ still present in the national character of klal Yisrael at the time of the
. cons,tmttiorﬂg_}/ﬁshkah. So before the Divine Presence could en-
" ter the Mishkan, enabling it to fulfill its intended function of commu-
nal unity and singularity of purpose, this national character flaw had
“tobe expﬁxdlge—d Thus the people were required to bring a male goat to

‘atone for the sale of Yosef at the inauguration ceremony.
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. This will help us to understand another r i

1 ; elated issue. The sad story of
a'j.l{'(he fen martyrs 1s_We11 known. We read about it in the mussaf pray?; of
2 'om K_1ppur_ and in the dirges of Tishah B’Av. Ten of the greatest sages
in Jewish history were cruelly murdered by the Romans to atone for

the sale of Yosef. i
. We ellcknoyf__c_i_ge that in some way thgscﬁe‘ ten martyrs

lost their lives as an ;tonement'for the sin of the te
n brothers wh
gold Yosef centuries earlier. ohad
This is obviously a complex issue, but let us consi g
y sider 5
wlyy did this happen a e
Yisrael? Why was this punishment not executed at an earlier time?
And why at the end of the second Beis HaMikdash era? .
We may suggest that while the Mishkan and later its replace:
ment, the Beis HaMikdash, stood, the forces that united kial Yisrael

Mo’ed was to link and unite the people. Thus the traces remaining of
tl@ sale of Yosef could not exert themselves, as the opposite force %vas
tgo strong. However, toward the end of the second Beis HaMikdasi
geriod, baseless hatred was rife among Jews; indeed, it was ultimatel§

destroyed for this evil. This expressed a fundamental lack of unity,
enabling the remaining vestiges of the sale to reassert themselves aj:“
to demand, as it were, a price — the ten martyrs. (;E

P
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‘We.have proposed that baseless hatred causes disunity. Actu‘ar‘ 7

Fh.lS can also happen in the reverse order. For when there is no unis
ing force among the members of klal Yisrael, this causes an increase:
ss;la;glgss__hgtred. Both views are true, for this sad situation is in fa
\_nc;ous circle. Hatred causes disunity, which in turn caus 5
trqd. May God save us from both. = mom;" ]
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5] Hillel said: Do not
separate yourself from the
community ; do not be sure
of yourself until the day
?f your death; do not
judge your fellow man un-
til you find yourself in his
place, his situation; do not

The community, the group living together holds a most important place

In ._Iuclaism. To the group was given the Torah, and it is of the group, with
Lls !r_llerrclations and collective activity, that the Almighty has willed to make
“a kingdom of cohanirm (priests) and a holy people.”% Indeed, the individual,
in fu'r.ﬁlling his pe ; onal religious obligations, is often dependent on the com-
munity and its institutions. There is much in Torah that you cannot observe

in isolation.

23 ey Auk

To express their intense happiness, the entire people gave a shout of joy and
threw themselves upon the ground when they saw the Fire. The significance of

this gesture becomes clearer when it is repeated at the consecration of King
Solomon'’s Temple: “All the people of Israel looked on when the fire came down
and the glory of God was on the House; they kneeled with their faces down to
the ground, bowed down to the pavement, and gave thaniks to Hashem: for He
is good; for His mercy endures forever” 1100 oyivs ™ 2 3 N7 I
(Chronicles 1l 7:3).
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